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Introduction: The history ‘of the Cholas has not 
been studied in all aspects, as the other medieval 
history is given importance and considered by the 
emeritus historians, eminent archaeclogistsand peer 
group-experts. About the imperial Cholas, their 
Gangetic and oversea martial missions, many 
hypothesis and theories have been floated based on 
their prasasti inscriptions either accepting as historical 
truth or dubbed as poetic fantasy and thus rejecting 
them as over-claimed conquests!. Here, the Ganges 
expedition is taken up for study in connection with 
their looting of temple in Nolambavadi. Historians 
while describing the Ganges campaign of Rajendra 
Chola (1012-1044 CE), discussed and debated 
about many “Victory Trophies” brought back from 
Ganges to Thanjavur, In the case of Nolambas, the 
carrying back of Hemavati temple pillars is 
tepeatedly mentioned in the variety of literature, C, 
Sivaramamurti pointed about one carved and 
decorated stone window fixed at the walls of the 
mantapa of Brahadeswarar Temple at Thanjavur and 
50 carved pillars in the corridors of the Apparsvami 
shrine of the Chola temple at Thiruvaiyaru are some 
of them?. However, it is not known as to how he 
brought them weighing tonnes, mode of transport 
used ete., all along the way, nearly more than 470 
kms, from Hemavati, Anantapur District to 
Thiruvalyaru and Thanjavur in Tamilnadu, 


About the decorated stone window fixed: C. 
Sivaramamurti gives the details: The fragments of 
carved pillar and fine perforated, decorated windows 
with exquisite carvings in greenish stone, the former 
lying strewn here and there and the latter fixed upin 
the walls of the long mantapa of the Brihadisvara, 
Temple at Tanajavur’ form another evidence of 
samples of Nolamba sculpture brought home by the 
victorious Chola prince Rajendra after his triumph 
over the Nolambas which is recorded in the 
inscriptions of Rajaraja. When mostly, sculptures and 
icons were targetted, why the stone window was 
brought, is intriguing. 


About the Fifty Nolamba Pillars: About this, 
also C. Sivaramamunti gives the details: At Tiruvaiyar 
seven miles from Thanjavur, is an ancient Chola 
temple adjunct of which is the Apparsvami shrine. 
‘This small temple is associated with the great Saiva 
-saint who converted the Pallava king 
Mahendravarman to Saivism and the sacred spot 
has a temple erected by Rajendra. An inscription on 
the plinth gives the prasasti of Rajendra Chola, 
Around the temple are corridors with rows of pillars. 
There are about fifty exquisitely carved pillars in 
greenish basalt with intricate carving in a style so 
different from all around that they stand out 
distinctive entirely variant from their surroundings!. 
These are in fact Nolamba pillars brought as war 
trophies by the great connoisseur of art Rajendra, 
as considered by the historians. Such is indeed the 
great Eastern Ganga masterpiece, the Ganesa from 
the Kalinga territory, brought from another 
subjugated area and now preserved in the 
Nagesvarasyami temple at Kumbakonam; and 
another similar one is the Eastern Chalukya bull so 
chatacteristic of early mediaeval Andhra art but so 
dissimilar to the rest of the artistic work at 
Gangaikonda cholapuram where it has found its 
abode being brought there by Rajendra himself. The 
most interesting of Rajendra’s war trophies is the 
Pala metal image of Nartesvara brought from Bengal 
and now preserved in the Siva temple at 
Melakadambur near Chidambaram, 


Apparsvami temple, Mahendravarman and 
Hemavati pillars: The significance among these 
has not been explained by the historians and 
archaeologists. Apparsvami alias Tirunavularasu 
was Dharmasena, a Jaina monk of Pataliputra 
(Caddalore) Vihara, When he had a severe 
stomachache, it was not curable by the Jain gurus, 
So he lost his faith, reverting back to Saiva faith and 
prayed to Shiva for cure and he was cured. This 
made the Jains infuriated and persecuted him 
through their King Mahendravarman (600-630 CE) 
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Was a Jain ruler®. Later Mahendravarman also 
converted to Saiva religion. Therefore, as the Jaina 
Pallava kings had relations with the Nolambas or 
the Pallava Nolambas, the Cholas symbolically 
carried away the pillars and constructed a mantap 
to honour Apparsvami, who was prosecuted by the 
Jains, The religious wrangles between Jains and 
Seivas were so polemic and bloody also, as they 
continued with Sambandar and Alwars®. When the 
Buddhists and Jains were converted back to either 
Saiva or Vaishnava sects, the differences 

up and continued through Saiva-Vaishnava 
polemics. However, these polemics of prosecutions 
are mostly based on exaggerated literary evidences 
without any historical evidences’. However, even 
today, researchers give only one side of the story as 
to how the Jains and Buddhists were persecuted by 
the Saivites and Vaishnavites without giving any 
reason for such wrangles®, Why the Jains and 
Buddhists were hated, reviled and condemned has 
to be explained to understand the action-reaction in 
historical perspective. 


Gahadavala inscription on the walls of the 
Gangaikonda Cholapuram Temple: An 
inscription of Kannauj / Kanoj is found at 
Gangaikonda cholapuram inscribed in Sanskrit 
dated 1110-11 CE, the 41* regnal year of Kulotunga 
- |, in the temple gives the prasasti of a Gahadavala 
king of Kanauj. As it is fragmentary, in the sense 
incomplete the purpose of the inscribing is not 
known. Kanoj is known variously as Kanauj, 
Kanyagupja and so on situated NW of Kasi / 
Varanasi’. Madanapal Deva and his son 
Govindachandra were ruling Kanauj and one of 
them might have visited the temple to offer donation 
tothe deity. Interestingly, the slokas, which are found 
on the copper plates issued by Govindachandra 
Deva, are found inscribed on the walls of the 
temple’®, Therefore, it is evident that the incomplete 
inscription must be that of Govindachandra Deva, 
though the inscription does not give the name of 
the ruler or the nature of gift, as itis left unfinished. 
K. A. N. Sastri has suggested that it should be 
assigned to either Madanapala or his son, 
Govindachandra of Kanauj as it points to some 
dynastic connection between the Gahadavalas and 
the imperial Cholas. Here, the point is why the 
Cholas have chosen to loot the inscription, brught 
here from the Ganges and added with their 
inscriptions? 


227 


Had Gahadavala dynasty wanted to make a 
grant, the Cholas would not have looted the 
inscription: The Kalingattuparani a contemporary 
poem on Kulottunga refers to Gangaikonda 
cholapuram as Gangapuri. Gangaikonda 
cholapuram continued to be the capital of the 
successors of Kulottunga. Thus Vikrama Chola, 
Kulottunga Il, Rajaraja Il, Rajadhiraja I and 
Kulottunga II retained it as their capital. There area 
few fragmentary records of Kulottunga III in the 
temple’. It was suggested that some member of the 
Gahadavala family proposed to make a grant to the 
temple in the Chola capital. For some reason or 
other, either the proposed grant was not made, orit 
was not engraved in full on the stone”. As the 
inscription of Kulottinga I at Suryanara Temple 
mentions about Sun worship, it was also suggested 
that the Gahadavalas might have introduced the Sun 
worship into Chela country. 


Chalukya, Kalinga, Pala sculptures at the 
Chola temples: C. Sivaramamurti also pointed out 
the dwarapalaka from Kalyanapura found in 
Darasuram temple, one pillar found in the 
Kacheswara Temple, Kanchipuram!? and few 
Kalinga and Pala images scattered in the Chola 
temples are additional evidences of Chola military 
triumph, but, it is the Gahadavela inscription that 
gives a clear written record of recovery, as he felt*. 
Thus, the pillars, sculptures and parts of monuments 
brought from Vanga, Kalinga, Andhra and Karnataka 
raise many questions as to whether they were 
brought actually, or such items were manufactured 
and delivered to the Cholas, as they were building 
many temples in the Southern States, as evidenced 
from their inscriptions. Based on the observations 
made on the nature of stones, with which such items 
were manufactured, it was also noted that such types 
of stones were not available in the vicinity of the 
temples, where they were found. As the temple 
building activities were going on and the stone 
materials, parts and sculptures were required in large 
numbers, they would have been manufactured 
based on orders or regularly with anticipation at the 
hilly areas, where such activities could be carried 
out, Just like outsourcing, as the demand was there, 
they were manufacturing. New gods, goddesses, 
sculptural designs were introduced with new or 
amended Vastu sastra and rites, rituals and 
sacraments prescribed by Agamas produced for the 
purpose. 


Andhes Prowests History Congress - XLI 


ISSN 2320-0575 


Medieval Andhra History 


Chola temples found at Quanzhou. China and 
pillars used in Buddhist temple: The Indian 
temple pillars are found even today in the temples, 
Maras and mosques at any places, not only in India, 
but also aboard at many places. Gustave Ecke 
(2896-1971), who in 1933 found the broken Hindu 
sculptural remains, invited Ananda Coomaraswamy 
focommenton them, together with two further pillars 
located in the Taoist Tianchou temple"®. In 1950s a 
largest number of sculptures were revealed during 
the demolition of the city wall, for which they had 
been used as building material’, implying that the 
Hindu temple was demolished. The Kaiyun temple 
was subjected to renovation in the Ming period 
(1368-1644) incorporating the Hindu architectural 
elements with full pillars into the structure of the 
temple, thus proving the existence of the temple in 
1281 as recorded and was still in existence up until 
the fifteenth or sixteenth century. Then, after 
demolition its last remaining stones were pillaged 
for temple renovation and for use as masonry filler, 
Hugh Clark” points out that the so-called “Wing 
Wall” in the mid-fourteenth century might have been 
built with the stones from a temple that wasknocked 
down to make way for construction of the wall, Hugh 
Clark’® records in footnote about the existence of 
another Hindu temple there’, Even “Victory Pillars” 
erected by Rajendra in Mauritius, Burma and Keda 
are missing”, In other words, historical material 
evidences are suppressed physically, professional 
bias and misinterpretation of facts. 


In Karnataka, the Cholas built many temples: 
Duting the reign of more than hundred years rule, 
the Choles, particularly, Rajendra [1016-1044 CE} 
built many temples in Karnataka, Andhra and Chera 
regions, as vouchsafed by the inscriptions. The 
Cholas built temples at Malur, Begur, Bannur, 
Mudigonda, Kolar, Marehalli, Vagata, Binnamngala 
etc., in Karnataka besides at the following: 
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In Kerala also, the Rajarajeshwara temple at 
Taliparamba, and other places. However, he treated 
the Henjuru Siddheswara temple at Hemavathi, 
Andhrapradesh differently is intriguing. 


Why Rajendra should have brought part of 
sculpture, idols and some pillars from temple, 
instead of destroving them completely?: More 
idols / sculptures brought by Rajendra is listed as 
follows?!; 


[The Idole brought by the Chotas 
[Chatuhvas 


|Bhalraxi, Bhairav, Kali linge 
fendi Easter Chaluivas | 
{Bronze Siva las 
[varapasta [olan Chaluas | 

When the intention of Rajendra had been 
to destroy, demolish and raze down the temples, he 
would not have brought part of door sculpture, one 
idol from each temple, 40 pillars from Hemavati and 
so on. Here, it has to be noted that - 


1 


From whom brought 


These items were brought symbolically to register 
that they conquered them (other dynasties). 


The niling dynasties had been Jaina and Jaina 
supporting ones”. 


. They were associated with tantric worship and 
the idols also of that category, 


. They were also destroying, demolishing and 
converting Hindu temples with the change of 
gods and goddesses, 

. Therefore, it was imperative for the Cholas to 
‘contain such practices and reform to acceptable 
way, 


2. 
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In any case, building a temple by destroying 
another temple is a flawed logic, defective 
interpretation and prejudicial historiography, 


Why Indian / Hindu Kings should plunder, 
reuse and appropriate Indian / Hindu 
temples?: The list of other Indian kings, who looted 
and brought idols from other Indian kings are 
fabulated as follows: 


[nc casio From whan ed [6A age an] ae Sauce Vactety 
laws laterancr— jaway 
inte ratte Tenge [oven 
stp 
[iesinhowrn-i|Cniaya, Vat [Garesa _|A20E [acetal 
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[ivanPan [Sts be 
[Pasir 
sae Woniias, [Os 
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SinwaSaVatabe —(SiLana Buca rape [RSE 
[Resa te asia Pinderemany —_[Convenedts _|iTeena Ce 
fer lances [aa rps 
[Prana daasy [Panam fare ce Ronis Tapa, 
Ikoas lense Gat acne ai 
srtpan Chana 
[Karen te ‘Sacha aa ae aeace 
leniorst fens tanglos 
|soyavan Gaps 
[acy nossa 
tnetrwoye —[Ocjoan inne — [Baansiea Since amar Bar 
lemole nage 
1. The so-called looting, plundering, sacking by 


Indian Kings of the Indian temples prove that 
they did when they were Jains, 

Chandragupta Maurya (c.324-297 BCE) was a’ 
Jain, whereas, his grandson Asoka (¢.272/268- 
232 BCE) became a Buddhist. 

Though, Gupta dynasty was reportedly dubbed 
as “Hindu”, major parts of India were under 
the rule of Jains and Buddhists only tillthe Arab 
/ Mohammedan invasion from 8" to 13" 
centuries. 


Similarly, the dominant Buddhist rulers were ~ 
Asoka (304-232 BCE), Devanampiyya Tissa of 
Anuradhapura (307-267 BCE), Kanishka (c. 1 
cent. CE), Harsha (606-648 CE), and other 
kings of medieval period. 


229. 
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The Rastrakuta, Shailaharas, Chalukya, 
Hoysala, Prathihara, Paramara, Solanki kings 
were Jains ruling north, west and southern parts 
of India. 


Why the Jains should have had “Balakrishna 
image” in Udayagiri has not been explained by 
the American scholars in this regard. 


When the Jaina and Buddhist rulers were 
dominant, they plundered, reused and 
appropriated the Hindu images, sculptures and 
temples. 


Later, when the Hindu rulers became dominant, 
they recovered, retrieved and renovated. 


About Harsha, Rajatarangini gives intriguing 
details: 


a. “Harsha was fellow-traveller: not yeta full 
convert to Islam (he still ate pork, as per 
Rajatarangini 7:1149), 


ra 


. but quite adapted to the Islamic ways, for 
“he ever fostered with money the Turks, who 
were his centurions” (7:1149), 


c.There was nothing Hindu about his 
Iconoclasm, which targeted Hindu temples, 
as if a Muslim king were to demolish mosques 
rather than temples. 


a 


. All temples in his kingdom except four 
(enumerated in 7:1096-1098, two of them 
Buddhist) were damaged. This behaviour 
was so un-Hindu and so characteristically 
Islamic that Kalhana reports: “In the village, 
the town or in Srinagara there was not one 
temple which was not despoiled by the Turk 
king Harsha.” (7:1095). 


10. Thus, “the Turk king Harsha” had been any other 


Sultan converted from Hindu religion. Far from 
representing a separate Hindu tradition of 
iconodasm, Harsha of Kashmir was a somewhat 
peculiar (viz. fellow-traveler) representative of 
the Islamic tradition of iconoclasm. Like 
Mahmud Ghaznavi and Aurangzeb, he 
despoiled end looted Hindu shrines, not non- 
Hindu ones, Influenced by the Muslims in his 
employ, he behaved like a Muslim. 
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Sow different Jaina dynasties started 
ceaverting to Vaishnavite and Saivite belief 
system and realigning: To understand the 
dangles, tangles and wrangles of South Indian 
aynasties of the medieval period, their religious 
entities are to be mentioned clearly, The Gangas, 
Choda Gangas who were ruling parts of Orissa, 
Andhra and Karnataka were ardent dains, but, later 
converted to Saivism and even had marital 
relationships with Chola” So also, Vengi, Chalukya, 
Solanki dynasties®®; The Gangas and the Kadambas 
not only originated from the same clan, but also 
continued to have political and marital alliances. 
Kadambas, Rastrakutas, Kalingas and other 
dynasties were Jains, fought with each other, but, 
settled down with the Cholas. M. Rama Rao 
explained succinctly how Jainism played a crucial 
role between Karnataka-Andhra relations”. Thus, 
the connecting factor had been the Cholas. 
Incidentally, these rulers were ‘supporting Buddhism 
and Jainism till medieval period and then started 
following either Vaishnavite or Saivite belief system, 
Ironically, the Jains defeated the Buddhists in 
philosophical duel and excommunicated to Sri 
Lanka as per the directions of their guru Akalanka®. 
As Sri Lanka had been dominated by the Buddhist 
tulers and they destroyed Saiva temples*, the 
Pandyas and Cholas went there to contain them, 
The Jaina-Virasaiva literature proves the rivalry, 
hatred and contention between them™, Moreover, 
all these dynasties had become vigorous around 9! 
to 13" centuries and then disappeared. And this 
period also coincided with the fall of Buddhism and 
Jainism and particularly the onslaught of 
Mohammedan invaders, 


The Hindu looting of sculptures had been 
symbolic and that of the type of iconoclasm: 
As the Vedic believers became idolatrous, their 
temples also increased. When the Jains and Buddhist 
attempted to suppress their idolatry related to fire 
Tituals, their himsa-nahure was exposed. However, 
the takeover, adjustment and accommodative modes 
of places of worship would have been only with that 
of change or replacement of gods and goddesses, 
ice, the icons, idols and sculptures of deities. That is 
why the tantric texts of Jainism and Buddhism always 
made the Vedic gods and goddesses subordinate to 
‘he Tirtankaras and Buddhas, and relegated to 
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outside. Thus, the nature of “destruction” of temples 
could be understood, as it was more symbolic than 
that of the latter-day Mohammedan actual, realand. 
physical desecration, demolition and destruction, 
The Mohammedans did not substitute the idols with 
that of them, as they could not, hence, the entire 
sttper structure was either demolished or converted, 
just like the change belivers-kafirs by conversion or 
death under jihad. After the BM-RJB dispute, 
historians, scholars and experts have started to prove 
thatnot only the invading Mohmmedans destroyed, 
ransacked and looted temples, but also the Indians 
or rather Hindus did the same giving above examples 
[given in tables]. Here, the point is that during Vedic 
Period or in the Vedic worship, there was / is no 
idol-worship, but, incorporated later to satisfy and 
accommodate others who believed the nature, 
Power etc, and deified them. Moreover, the Jaina 
and Buddhist belief systems had been iconoclastic 
initially, but, later started practicing idolatry, Thus, 
huge, gigantic idols were chiseled, caved, 
manufactured and erected, hitherto, unnoticed by 
the believers of the Bharath, 


Tantric worship, degeneration of monasteries 
and renovation of temples: 


‘The mantra-tantra-yantra mode of worship, 
exploitation of women in such practices and other 
aberrations led to obscene and Pornographic type 
sculptures found in the temples, K. R. Subramanian, 
while giving reasons for the decline of Buddhism 
noted as to how the association of women with 
the worship led to degeneration of monasteries, “The 
creed of pure morality came to be lodged in brothels 
misealled monasteries. Any association of men and 
women in mystic rituals which countenance drink 
takes but liltle time to develop into a den of 
immorality". Ironically, the Khajuraho temple 
complex has Jaina, Buddhist and Hindu sculptures, 
which is not possible, In other ‘words, either the rulers 
must have accommodated all or such temples were 
occupied later by all groups. All these transitions were 
taking place during the medieval period. It may be 
noted that the idols seized and possessed have been 
related to mantra-tantra-yantra mode of worship. 
Moreover, during the medieval period, the 
Mohammedan rulers were also exploiting Indian 
women with the production of “love-making” 
literature like Kamasutra, Ananda Ranga Ananda 
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Ranga etc., in India and the Rose Garden etc., in 
the Persian areas. Thus, there was a conflict of 
interested ruling forces of India and beyond about 
these mantra-tantra-yantra practices exploited 
Sexually leading to the degradation of womanhood. 
Romila Thapar noted characteristically®, “Its decline 
was gradual but certain and towards the thirteenth 
century became rapid. The association of Buddhism 
with magical cults was a confusing 
development........The coming of Islam was the final 
blow”. 


Idolatry, Iconogenesis and Iconoclasm - not 
understood properly: Coming to the looting of 
temples by the Mohammedan invaders and Hindu 
tulers, the difference has been very clear, as the 
former had been iconoclastic, whereas, the latter 
idolatrous by all means. The Hindu rulers looted 
the idols, but for installation and worship, whereas 
the Mohmmedan looted, because they were the 
symbols of Satan and ransacked the temples as the 
places or worship of devils. Of course, the dar-ul- 
haram and darul-harab, kafir-momin and other 
concepts need not be explained here. Richard H. 
David, Richard Eaton, Romila Thapar and others 
have been missing this important point or 
suppressing purposely, Then, it is imperative as to 
why Hindus should not loot the idols of gods and 
‘goddesses, install, consecrate and worship them. 
Here, only, the theological conflict, contradiction 
were exposed. The Hindus actually wanted to 
“contain the deteriorating condition of tantric worship. 
Trcidentally, it was the Chola Queens, Princesses and 
‘other women, who were renovating the temples. 
‘Thus, the obscene sculptures might have been 
“femoved, unlike their, Jain counterparts, who 
ied without any embarrassment. Of course, few 
tures were left as formality and they are only 
taken up for criticism nowadays. Some modern 
“sthapatis have even started justifying that at least 
‘9ne such sculpture should be accommodated, as it 
| has been their tradition. 
| The difference between Hindu and Buddhist 
places of worship: Hindu temple evolved, 
developed and consummated around the life of 
humanity at spiritual level, thus, God is placed inside 
the Garba griha i.e, the womb-house, from where 
life starts, whereas, the Buddhist place or worship 
starts from Chaitya i.e, the place of dead body and 
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thus, the connected with the dead and the wor 
of the dead. This extremity of the Vedic and avai 
belief systems should be noted, Though, the 
Buddhists imitated Hindus, but reversed many bas 
concepts, viz., karma, birth and death, growing hair 
and tonsure; material spirituality and Spiritual 
materialism and so on, 


The difference between Hindu and Jaina 
places of worship The Jaina temple is called 
Derasar, Besadi, Vasati, meaning the residences of 
scholars attached to the shrine. Though, Jaina 
temple may or may not have gopurra / shikara, it 
has Gambhara or Garba griha. However, Mahavira 
stayed in caityas mentioned as the purna bhadia 
eaitya (yaksha-ayantana or the shrines of yakhsas) 
and sasvata (eternal ones dedicated to siddhas} 
Jaina gods and goddesses have parallels in Hindu 
religion. But, the mula-nayak, the main deity inside 
the Garbagriha, that is, the Hindu gods and 
goddesses were sent outside to be accommodated 
as parivara devatas around. Moreover, the Jaina 
temples have been found in most of the important 
Hindu pilgrimage centres, implying the mutual take 
‘over, accommodation and syncretism. 


Conclusion: Recently, researchers have started 
discussing about “te-use” of artifacts, sculptures and 
architectural remains “in art and politics” 
amounting to justify iconoclasm, but, such ideas are 
not applicable in the context. That the Cholas as 
“temple builders” were looting and destroying the 
temples should be analyzed critically. In such 
analysis, it is shown that the looting of temples by 
the Cholas had been more symbolic than that of 
actual one as compared and equated with that of 
the invading Mohammedans, as interpreted by 
scholars. The concepts of iconoclasm and 
Iconogenesis have been exactly opposite and 
contradicting. The reason and root-cause for the 
apprehended medieval antagonism, hostility and 
aggression against the Jain and Buddhist religions 
by the Saiva and Vaishnava followers should be 
brought out to understand the theological debates, 
philosophical duels and iconoclast-Iconogenesis 
clashes occurred. The atheistic, iconoclast and 
teformative faith of Jainism and Buddhism should 
not have indulged in radical idolatry, fanatic rituals 
and tantric practices leading degeneration. The 
engagement of queens, princesses and other royal 
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‘women im the renovation of temples proves the 
“sanler method adopted by them against nude 
sculptures. The temple-building activities of the 
Cholas had resulted in the economic growth, 
international trade and development of science and 
technology exhibited in the stone and metal arts, 


‘The concept and the theory of Re-use are explained 
a8 follows: “Re-use refers to using an item again, 
Thiscan be an object, an edifice, building materials 
astyle, a law, a concept, a form of governance, an 
idea or anything else. It isa deliberate and selective 
Process in which existing elements are borrowed and 
‘Surroundings to be applied 
fo afresh context, For this to happen, a disruption 
and break has to happen, favoring a confrontation 


ideological, political and opinionated accordingly 
than artistic, architectural, and sculptural, 
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